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@alics and Europe

We should probably start our reflections frottempt of defining what we mean saying
“Europe”. We , Europeans say the word “Europe” vgithde, placing it in one line with Asia,
Africa, America. However, Europe is a continenamother meaning than the others.

It is not a continent in geographical sensedoltural one. It is a geographical space where
specific culture was shaped without similaritiesegthere. It was made by Christianity, which
radically transformed Greek-Roman antiquity heetag

Christianity contributed to the antiquity woffidst and foremost the idea of the only God
and closely united with this teaching of man craton the image and likeness of God
(imago Dei). A man as a creature of indefeasibdmitly is granted with freedom, which finds
its final fulfillment in the act of love of God and neighbor. Recognition of freedom,
connected with necessity of respect to unchangeabtal law was primate gift of Christian
religion, contributed to fatalistic world of antaulture. “Remove the concept of a person
emerging from great Christological definitions —ri¥xede Rougemont wrote - and instead of
Europe we will have something like India.”

Europe as a continent of culture, during histbas experienced expanding to other
continents and shrinkage. It has experienced it aql downs, taking where its culture
reached both - its wealth and its poverty.

Facing one such crisis, which was also caldicide of Europe” the idea of European
integration was born. Fathers of Europe, as theycalled today, which list starts righteously
with three Catholic politicians: Robert Schumancidé de Gasperi and Conrad Adenauer,
terrified with cruelty of the events, were searchior effective political mean to prevent
madness repetition. Uniting Europe was then Cathwit only by the fact, that the Catholics
were most numerous, but also because of strongrehoubtful involvement of Catholic laity.
With time it even led to accusation, that integmatis/can be a tool in re-Catholisation of the
continent.

Support of the Catholic Church institution fduropean integration process was
unequivocal from the very beginning. It had pafacuntensity in the years of pontificate of
John Paul II, who saw in it one of the means whiohld serve in liberating the states of
Middle and Eastern Europe from communism oppresammhuniting the whole continent as
“Europe of two lungs”.

What is it like today, however? In the lastagge of His pontificate the dispute grew
between John Paul 1l and European politics. Ittethduring the works of the Convent on
Charter of Fundamental Rights and continued inpgéeod of works preparing the text of
Constitutional Treaty. That argument did not dimimiPope’s support to the very project of
integration and the planned enlargement of EU. Pbee’s conception was very widely
thought. He expected EU recognized the rights ofEalropean nations to the Union
membership if their sovereign decision approvedhie problem of borders appeared only in
reference to the states, which culture was noteshap the base of Christianity — and which
by that fact seemed to belong to other civilizagi@clessia in Europa).



Today Treaty of Lisbon and Charter of FundamleRights are obligatory principle in EU
together with those elements, which constitutedréfason of serious concern of John Paul Il
and his successor. The Catholics’ attitude, alesdlones who opposed the Treaty ratification
can not limit, however, to complaining because wfdpean law, institutions or politics. It can
be said that the more a Catholic is disillusionéith the present shape of European policy, the
more reasons he has to involve in it. The mostsiubskeptics should be dedicated a remark
made by John Paul Il in adhortation “Christifidédei”, although it does not refer directly to
EU policy, but to Western politics in general: “f4guotation in French”. If, therefore,
somebody thinks, that today European civilizatiopabject is in crisis, he also should
concede, that withdrawing the Catholics from pulalativity is not a medicine, but on the
contrary — bigger involvement and taking up a highegree of responsibility for it is
necessary.

What is the current condition of Europe? Are Bopes right when they speak of “silent
apostasy” of a satisfied man, who lives in the \wayif “God did not exist at all” or about
“hatred of the West to itself” which can lead taymse end of all things” (Spe salvi)? Is such
judgment on civilization in which we live simply just?

To refer to the objection put like this it iokth recalling the reflection of Paul Ricoeur,
who remarked that “Civilization does not developsoccumb to stagnation simultaneously
under all circumstances. It is composed of a nunobelevelopment lines which course can
be to some extent examined separately”. The abadieal opinions can be therefore right,
but only partly. It is not doubtful that Europe eéys in spheres of science, technique,
economy. It leads to masses’ liberating from eldaismgnpoverty and opens before them ways
to prosperity. It brings consequences not only ademal domain but also causes liberating
multitude of people from illiteracy and popularizescess to basic cultural property.

Where the advanced technology is engaged wik thbout progress. But is it always
correct thinking? USG examination device is commarded for curing but it is also used as
a tool to execute selective abortion. Science agweént helps to prolong life span but also to
make experiments on human embryos. So the Popeatdave mistaken so much saying: “
Due to its noticeable scientific and technical asp&'estern culture patterns fascinate and
attract, but unfortunately more and more noticeablyrns out that they are subjected to
gradual depletion in humanistic, spiritual and nhéager.”

But Europe should also be appreciated in tnige. Robert Spaemann remarks, that some
elements of Christian ethos have been assimilagatido Europeans so deeply that departure
from them can be regarded as crime or misdemafiSomebody who does not react on a
motorway, the way Merciful Samaritan acted — Spaemarites — will be blamed because of
refusing help. Our sensitivity towards respect teaman dignity, children exploitation — also
sexual, death penalty executing has risen.

EU institutions guarantee peace and solidaityong European nations with a relative
success. It does not diminish, however, the frightcontact with common abortion,
euthanasia, experiments on human embryos or depficetiof marriage institution as a
partnership of one man and one woman in Westentizaition. It does not diminish the
concern of Europe in which “demographic winterdall

It should be realized, however, that not eveontinuation of history on the grounds
“between the Atlantic and the Ural Mountains” canrbgarded as continuation of European
development. Since Europe and its culture can beaed, despite the fact that Europe will
still exist in geographical and political senserdfie which got rid of Absolute idea, this what
is unconditional and in consequence subjective epien of human person, would not be
Europe any more, but only the name in the worldapnmOnly “the name of the place — as
Robert Spaemann claims — in which elimination ofian started”. It seems that those words
are not exaggerated, because Europe, which doeshan its faith with the world “will be



inevitably exporting its non-believing, i.e. thensiction that no truth, right or God exists and
by that will destroy great religious and moral tteds of humanity, will destroy the
foundation of what is called “to be a human” andl siibdue the others to the right which
will lead to Europe self-destruction”. Christiansication is not only to distinguish politics
and eschatology but also guard ethical contentsuodpean project. It can happen, however,
that elements which unmistakably can be defingooasEuropean or even anti-European can
win in the culture of the Old Continent. Europepast-Christian continent could also become
post-European one.

Robert Schuman also wrote about this problesoime way. In his book “Pour I'Europe”
we read: “Democracy owes its existence to Chrigiait was born at the time when a man
was called to fulfill in his temporal life the ided human person’s dignity, within the frames
of personal freedom, respect to the rights of dwaedy and by practicing brotherly love
towards everyone. Never before Jesus Christ’'s hag similar ideas been formed. Hence,
democracy is connected with Christianity doctripadind chronologically. It was shaped
together with Christianity in stages, in long bliselarching, frequently paying high prices for
mistakes and returning to barbarism” (p.34). Geneélation between democracy and
Christianity is, in Schuman’s opinion so deep, thtaenables to put forth the thesis:”
Democracy will either be Christian or it will noxist at all. Anti-Christian democracy would
be a caricature tending to immerge in tyranny aretmy (p.39).

To avoid that sad prophecy become a fact, gre@hristian engagement in social and
political life on local, national and European |edeindispensable.

It also concerns activity in interpretationsretords in the Chart of Fundamental Rights
and the whole Lisbon Treaty. Once John Paul Il grdbhat bigger concern and effort is
absolutely necessary to make law relatively wetitget indefeasible dignity of every being
created as the image and likeness of God, butis® necessary to have awareness that even
the best law does not protect what died in humaarthdherefore it is not possible to
separate a question about European civilizatiautisré from the question about Christianity
future in Europe, not only in the meaning of exéémmission leading to crowding churches
again but also from Christianity future in a hezrevery Christened man.

Robert Schuman wrote:” Christian civilizatiomosild not be a product of any violent and
instant revolution but gradual transformation, @atieducation refreshed by great tasks of
mercy, devotion and humility, which make a baseaohew society. Only during long
centuries of internal fights and gradual purifioatisuch a civilization could evolve towards
the suggested ideal and could liberate from paglrsmpaying the price of painful shocks and
numerous quests (p. 37). Today also there is angréo doubt in Europe’s future and the
future of Christianity in Europe, although leadiogt both Christianity and Europe from the
stage of crisis will probably not take place by aagid shock but by gradual transformation,
patient education refreshed by great tasks of meleyotion and humility.

In Brussels, opposite to European Commissiaiding there stands a statue of Robert
Schuman stepping into an empty non-defined spade.pdrsonal courage and creative
fidelity weighed to a large extent on previous ssscof European union project. This courage
and creative fidelity of the Catholics is also negdy today’s Europe and the Church in
Europe.



